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BeepeHue. B cTaTbe ocBelaloTcs NpeacTaBNeHNs HESTHUYECKUX MyCyIbMaHOK BepxHero Mpukambs
06 OKpY>KaloLeM UX CoLManbHOM NPOCTPAHCTBE U MecTe B HEM. [Nof, HESTHNYECKUMU MyCyNIbMaHKaMun MOHU-
MaloTcA NPeAcTaBUTENbHULbI STHOCOB, TPAANLIMOHHO He MCMOBEAYIOWMX UCNaM, MPUHABLUME CO3HaTEIbHOe
pelueHune o Nnepexoae B HOBYIO PENUTUIO.

CopeprkaHue. B kayecTBe nccneaoBaTeslbeckoro nons BoibpaHa Tepputopus - MNepmu, npeacras-
naowasn coboit NoAMKoHMECCMOHaNbHOE 1 NMONNITHUYECKOE NMPOCTPAHCTBO CO 3HAYUTENbHBIM Cy6CTPaTOM
NPOXKMBAIOLLMX MYCY/IbMaH Kak MEeCTHbIX YPOXKEHLIEB, TaK 1 BHYTPEHHUX 1 BHELWHWX MUTrPaHToB. MiccnenosaHve
nposoaunock B TedeHne 2023-2024 rr. 1 66110 NOCTPOEHO HA CEPUN UHTEPBbLIO NONYCTPYKTYPUPOBAHHOIO
TUNa, AN y4acTUs B KOTOPOM 6biN 0TO6PaHbI PECNOHAEHTLI MO [BYM OCHOBHbLIM KPUTEPUAM — NPUHABLIME
1cnaM B CO3HaTeNIbHOM BO3pacTe U aABAsAloWMecs T.H. cobao4aloWwmnMn MycyibMaHkaMm (BbINoNHsoWMe
Tpe6oBaHWA N0 BHELUHEMY BUAY U PUTYasbHOMY NOBEAEHWMIO), perynspHo noceuwaowmu CobopHyto MeyeTb
ropopa. OcHOBHOW 1ccneaoBaTeNbCKMii BONPOC CTaTby 3aK/loyaeTcs B TOM, KakoBa cneuundyka npeacras-
NEeHU MyCyNbMaHCKnX HeonTok 06 oKpy»kaloleM Mupe. [1ns oTBeTa Ha Hero nonyyeHHas WHdopMauus
6bina pasgeneHa Ha Tpu 6noKa: BbiCKasblBaHUsA, 060CHOBbIBAIOLME NPUYMHBI MPUBNEKATENbHOCTY UCNaMa
KaK penuruv ana KoHBepTUTOB; 0603HaYEHHbIE B MHTEPBbLIO NPO6NEMHbIe TOUKHM, KOTopble chopMUPOBanuChL
B COLIMaNbHOM NPOCTPAHCTBE B pe3y/ibTaTe COBEPLIEHHOrO KOHBEPCHOHHOO Nepexoaa; NPeACcTaBaeHs O TOM,
KakoBa A1 HOBbIX MyCY/IbMaHOK CTPYKTYpa OKPY»KaloLero Mupa.

BbiBoabl. AHanM3 Nony4YeHHbIX HapPaTUBOB NOKa3a, YTo NePEeXoa B UCAaM MOXKET BbiTb OCyLLeCTBEH
KaK U3 COCTOSIHWS HEPENWUTMO3HOCTU, Tak W MyTeM 0TKa3a OT NPaBOC/IaBWs, HO B 060MX Clyuasx CONpPOBOXAAETCs
HEBbICOKMM YPOBHEM 3HaKOMCTBA C HOBOW Penurieli 1 3aBblLUEHHbLIMU 0XMAAHUSMU OT HOBOMO 06pa3a MU3HU.
B HOBOI1 KOHheccMoHanbHoO cpefe KOHBEPTUTKM CTasIKMBAIOTCA C OCY>KAEHUEM POACTBEHHUKOB U Apy3eit,
CKENTUYECKMM OTHOLLEHWEM «TPaAULIMOHHbIX» MyCY/IbMaH U 4acTbIM OTCYTCTBMEM NOAAEPX KM OT eANHOBEPLIEB,
B TOM 4mncne B ceMbe. BeposTHOCTb pa3oyapoBaHus B HOBO PENUIMO3HOM cpefe NPSMO NPONOPLVOHanbHa
ANUTENbHOCTW MCMNOBEJOBaHNA HOBOM BEpbl U TECHOTE KOHTaKTOB C eavHoBepLamu. OcHOBHOW cTpaTerveit
peleHNs KOMMYHUKaTUBHbIX MPO6IEM CTAHOBUTCS CY>KeHMEe Kpyra o6LIeHUs [0 Takux xe HOBOOBPaLLeHHbIX,
peaKas anennauus K CAy)KUTeNsM B MeYeTU 1 yTanBaHue hakTa nepexofa B CUTyaLusX, KOrAa 3TO BO3MOXHO.
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Introduction. The study is devoted to the ideas of non-ethnic Muslim women of the Upper Kama
region about the social space around them and their place in it. Non-ethnic Muslim women are understood as
representatives of ethnic groups that traditionally do not profess Islam, who have made a conscious decision
to convert to a new religion.

Content. The territory of the city of Perm was chosen as the research field, which is a multi-confes-
sional and multi-ethnic space with a significant substrate of Muslims, both local natives and internal and ex-
ternal migrants. The study was conducted during 2023-2024 and was based on a series of semi-structured
interviews, for participation in which respondents were selected according to two main criteria - those who
converted to Islam at a conscious age and those who are the so-called observant Muslim women (fulfilling
requirements for appearance and ritual behavior), regularly visiting the Cathedral Mosque of the city. The main
research question of the article is what is the specificity of Muslim neophytes' ideas about the world around
them. To answer it, the information received was divided into three blocks: statements justifying the reasons
for the attractiveness of Islam as a religion for converts; problem points identified in the interviews that formed
in the social space as a result of the conversion transition; ideas about what the structure of the world around
them is for new Muslim women.

Conclusions. The analysis of the obtained narratives showed that the conversion to Islam can be car-
ried out both from a state of non-religiosity and by renouncing Orthodoxy, but in both cases, it is accompanied
by a low level of familiarity with the new religion and inflated expectations of the new way of life. In the new
confessional environment, converts face condemnation from relatives and friends, a skeptical attitude from
“traditional” Muslims and a frequent lack of support from co-religionists, including in the family. The likeli-
hood of disappointment in the new religious environment is directly proportional to the duration of professing
the new faith and the closeness of contacts with co-religionists. The main strategy for solving communication
problems is narrowing the circle of communication to the same new converts, rarely appealing to the ministers
in the mosque and concealing the fact of conversion in situations where this is possible.

Key words: Russian Islam, non-ethnic Muslims, female neophytes, Prikamye.

Acknowledgements: The study was carried out within the framework of the state assignment (topic
No. 124021400020-6, “Multi-level policy in the modern world: institutional and socio-cultural dimensions”).

For citation: Ryazanova, S. V., Nazmetdinov, R. Ya. (2025) “Takikh lyudej starayus' ne podpuskat':
mir neetnicheskoj musul'manki v provintsii [“l Try not to Let Such People in": The World of a Non-Ethnic
Muslim Woman in the Provinces]. Vestnik Leningradskogo gosudarstvennogo universiteta imeni A. S. Pushki-
na — Pushkin Leningrad State University Journal. No. 1. Pp. 243-253. (In Russian). DOI: 10.35231/18186653
_2025_1_243. EDN: SUTRNC



BBepeHue

B MeyeTn Ha HEMHOrOUYMCNEHHBIX faM MOHeBOsIe 06paLLAeTCa BHU-
MaHwue. B 3gaHMM nocToAHHO HaxoauTCsa TONbKO NPoAaBeL, NaBKU
c opexxaoii. M13-3a npunasKa K NoKynaTensM Bexxnneo obpallaerca
cepornasas 1 CBET/IOKOXKas CNaBAHKa. DTOT 06pa3 ABNSETCA NOoKa-
3aTeNbHbIM: HESTHUYECKME MyCy/ibMaHe CTanu yCTOMYMBbLIM KOMIMO-
HEHTOM KOH(peCcCMoHasibHOM KapTuHbl M1pa. NoKa elle He peleHo
OKOHYaTesIbHO, K KOMY CTOUT NPUMEHATb 3TOT TepMUH [28], HecMo-
TPA Ha YNOMUHAHME «PYCCKMX MycynbMaH» HaduHaga ¢ XIX B. [16].
HenpoacHeHHOCTb BONpoCca MOXXHO 06BACHUTbL TEM, YTO NOHATUE
«PYCCKMX MyCy/nbMaH» NpeTepneno 38o/oLUMIO: OT BCex, McrnoBe-
OYOLWMX NCNaM BHE 3aBUCUMOCTM OT HaumoHanbHocTn [19], o Tex,
KTO caM NPUHAN ncnam [6; 26]. Mbl 6yaeM ncnonb3oBaTb TEPMUH
«HE3THMYEeCKMe MycyibMaHe» ANa Tex, KTO NpuLlen K Bepe B Xxoae
0Co3HaHHoro Bblbopa [28, c. 281].

A.B.ManaweHKo nucan: «..Becb XX BEK COOTHOWEHUe
NPaBOCNaBHbIX M MyCy/libMaH NMNOCTOAHHO MEHANOCb B NOJb3Yy
nocnegHmx» [11, c. 10]. B HacToAlWee BpeMs 3TO yTBEpXKAeHNE
TOYHO OTparKaeT cuTyauuo. Mbl He MOXXeM FrOBOPUTb O MacCo-
BOM MOAB/IEHMN KOHBEPTUTOB /KL, 0OpaLLLeHHbIX B APYryto BEpY,
HO CcaM MpoLLecc Ux NoABeHUa cTan KoHcTaHTon [40; 30; 19; 21].
MpuMeHuTenbHo K Poccnn ynomurHaetca 5-8 % vx npupocTta npum
YMCIEHHOM OOMUHUPOBAHUM KEHLMH.

CaM npouecc KoHBepcum nccnepyetca gasHo [38; 35; 36;
37;10; 8; 4; 18; 2; 5; 9; 7]. Nopn KoHBepcuen, Kak 1 60NbLIMHCTBO
nccneposBaTenen, Mbl NOHMMaeM CO3HATE/IbHOE pelleHme O BK/0-
YeHUM B CUCTEMY Bepbl, 0TOXKAECTBNIeHNe ceba ¢ nocnegoBaTenaMm
3TOM CUCTEMbI 1 CBA3AHHbIN C 3TUM KOMNNEKC N3MEHEHWN B MUPO-
BOCAPUATUM LU NOBEOEHUSA.

CoBpeMeHHas 4,oNyCTMMOCTb PENNIMO3HOMo Apericdha KoMNeHcn-
pyeTcsa MHCTUTYTaMK COLMANbHOIro KOHTPONS, NPOo6IeMaTU3MpyoLWmMMm
nepexoq. B cBa3n ¢ 3TMM aKTyanbHbIM NPeACTaBNAeTCA yCTaHOBNEHWe
TOro, Kak BOCMPUHUMAETCA COLMANIbHOE OKPY»KEHNE HESTHUYECKNUMU
MycynbMaHKamu. [locTv»keHre 3Tol uenu npeanonaraeT peleHne
ABYX 3a4a4 — BbigBIeHNE NPOBNEMHbIX TOYEK KOMMYHUKALIMK U KO-
YeBblX XapPaKTEPUCTUK OKPY»KaloLLLero Mmpa ana HeoqUTOK.

NccnepoBaHume 6biN10 NUMOTHLIM NPOEKTOM B TeyeHue
2022-2023 rr. B KauecTBe ocHOBbI UcCcNnenoBaTeNbCKON METOo-
OVKU 6biN BbIBpaH MeToa MHTEPBbLIO Ha YC/IOBUAX aHOHUMHOCTW.



Bce pecaTb onpouweHHbIx — >kuTenbHuubl Nepmu, B Bo3pacTte
oT 25 po 42 net. AHanM3 Nony4yeHHoOM MHOPMaLMM OCYLLLECT-
BNANCA HA OCHOBAX MNPUHUMNA T. H. 0O BEKTUBHOM repMeHeBTUKU
(Y. YdbepMaHH), npUMEHEHHOM Yepes NCMofb30BaHMeE CUKBEHC-
aHanu3a (B. Kpex, M. Papemaxep) [34].

CoumnanbHaa KOMMYHUKauUa Kak npobneMa gona HeodhuTa

HeaTHWYecKniA MycyibMaHMH CTaIKMBAETCA C KOMMYHMKATUB-
HbIMK NPo61eMaMM NO HECKONTbKMM HanpaBneHusaMm. MNpexxae Bcero
3TO OTHOLWEHMUS C POAUTENAMM, B NlyYLIEM CllyYae 3TO yManymea-
Hue: «<Ho nNpuHAanmM MeHa Kakas ectb» (N2 5); «ckpblBato oT 0OTLa,
OH KOHCEPBATMBHDINW, TaK MHE nerye, Ytobbl eMy He roBOpPUTb, T. K.
OH He MMeeT 06 3TOM HMKaKOoro NpeacTaB/ieHns, YTo HeceT B cebe
aTa penurua» (N2 3). BonbWMHCTBO NoNyYaeT HeXKenaTenbHyto pe-
aKuuio — «PoacTBeHHUKM oTpearMpoBanm odeHb HeratusHo» (N2 4);
«babywkKa c genyLwKor CNoKoMHO OTHEC/IUCE, Nana Aa*Ke COTOBbIM
TenedoH pa3bun. bpaT HMKaK He pearnpoBarn... nana HeraTUBHO,
HO OH MONYUT. POACTBEHHMKM NOYTU He obLatoTca co MHol» (N2 7).
OpHa 13 pecnoHAeHTOB NoAenmMnack, YTo «B CEMbe 3TO OGbiBaeT
OYeHb TSXKENO... KOFrAa KTO-TO YNTAeT HaMas3... MOAX0oAAT... Pas...
HauuHatoT 6uTb» (N2 10). B oTHOWEHMAX BHE POACTBEHHbIX CBS-
3ell YacTb OKPY»KeHUA ncyesaeT: «KTo-To 13 gpy3sen nogaep»arsn,
a c opyrumm nepectana obuwatbea» (N2 4); «ogHa noapyra HU4Yero
He CKa3ana, M Mbl OCTa/ICb B XOPOLWNX OTHOLIEHUAX, @ ApYyras cKa-
3ana: “Tbl OT Hac oTAENNNAaCh, HO Mbl OCTaNNCb APY3baMK’™» (N2 7).

Mpobnemoi cTaHoBUTCA paboTa, MOCKONbKY OHa AaeT Aoxoa.
He Bcerga cnyy4aeTcs, YTo «Kos/1ern oTpearmpoBan O4eHb XOPOLLO
n nopaepxanm» (N2 4), BctpeyaeTca N HeraTUBHOE OTHOLLEHUE:
«Ha paboTe ogHa »keHLWwmHa Harosopuna nnoxoro» (N2 7). Cnncok
HEeNPUATHOCTEN, C KOTOPbLIMU CTANIKMBAIOTCA HOBblE MYCy/ibMaHe,
HEMaNeHbKUIN: «KOro-To ¢ PaboTbl YBONbHAIOT, KOrO-TO TaM 6blOT
<...> BbI3bIBAlOT NPSMO 1 roBopaT: “Ecnm Tbl nepecTaHewb 3TUM
3aHMMaTbCA, Mbl Teba Kak-HUbyab TaM™ <...> ecnu Tbl Bygellb Ho-
CUTb XMAXKAb <...> Mbl TeGS BbIFOHMM C paboTbi». <..> NPUXOAUTCH
C paboTbl YBONbHATLCA <...> K AMPEKTOPY KOro-TO BbI3bIBaAtOT, MO-
BOPAT: “Tbl MOXKellb NoTepaTb paboTy» (N2 10).

He Bcerga MOXKHO HaWTK NOAOEPKKY BHYTPU MyCynbMaH-
CKOM ceMbW OT cynpyra. BocxuuieHne ncnamcknm ob6pasom XnsHu
3aMeHseT pa3o4YapoBaHMeE: «OHU (MY>KUMHbI — aBT.) NnpuBoaUNN



BTOPY!O »keHy. N TaM HecuyacTnmeasa ceMba» (N2 10). 3To oTMevatoT
n nccneposatenu [39, c. 94], n pecnoHAeHTbl. Tak Ucye3aeT vyB-
CTBO 3aWMLWEHHOCTM Ha 6A30BOM YPOBHE.

Okpy»Katowmn MUp: aHrenbl N [EMOHbI

[arke korga NnpobneM ¢ oKpy»KeHUEM HET, HOBble MyCYy/IbMaH-
KM OXKMpaloT nx nossneHune: «A npegnonarato, B byayliem Bo3-
MO>XHO HeraTuBHOE pearnpoBaHue (Ha KoHBepcuio —aBT.)» (N2 1).
Mup pa3peneH Ha ABe YacTW — NOAXOAALLYIO U HENOAXOASLLYIO.
NepBan NnpegnonaraeT TONbKO «NpaBuiibHble» KOHTaKTbI: «B Moel
YKU3HW MCNaM NoKasan HY»KHbIx ana MeHa ntogen» (N2 4). 31o pnaet
ncmuxonoruyeckuii komdpopt: «[onyymna cnokoiHoe yMMpoTBO-
peHue» (N2 7); «JlnuHo MHe ncnam gan pagocTtb, YMUPOTBOPEHME
<..> 1 MOSl *XM3Hb NONHOCTbIO MOMEHSANACH B NyYLUYO CTOPOHY»
(N2 9). B kayecTBe BTOPOro BapmaHTa BbICTyNaeT NONbITKa HECTH
«NMOHWUMaHME LEeHHOCTN BO BCEM N KO BceMy» (N2 6).

TpaguuMOoHHbIE MyCYy/IbMaHe CTAHOBATCA 06 beKTaMU KPUTUKN
33 «HEBbICOKYI0» UHTEHCUBHOCTb PESIMTMO3HOM XU3HU: «A eLle
BOT HEKOTOpPble MONOAblE... <..> OHW MPUHUMAIOT UCNaM BOT TaK
NCKPEHHE... <..> A 6osiee Noxkusble roBopsT: “Mbl He XOTUM 3a-
KPbIBaTbCSH, MOTOMY YTO Mbl HE NPUBbLIKAN. ITO Hekpacmeo™» (N2 10).
KOHBEPTUTKM MbITAOTCS KOPPEKTUPOBATb KPYr 0OLLeHnsA — «cTana
6onee n3bnpaTenbHOW, NIOAN C PA3HbIMU B3rNA0aMM Ha XKU3Hb
M Taknx noaen ctapatocb K cebe He noanyckaTtb» (N2 2), nHorga
yTBEp>KAan: «Jlloaen, No-HacToAleMy NOHABLWNX UCNaM, S yBUaena
ToNbKo cpeaun npuHaswmx ncnam» (N2 10). ObeuwaHHbI HOBOW
BEPOW MUP OKa3blBaAETCA HEYIOTHbIM.

AHanNn3 nonyveHHbIX AaHHbIX U AUCKYyCCUA

KoHBepcua B ncnam ocyulectTsnaeTcs Ha Tepputopun MNpu-
KaMb$ KaK YaCTHbI MPOEKT, CTaHOBUTCS NMYHbIM genom. Heodput
CaMoOCTOATEeNbHO NpeoaosieBaeT NOCNeACTBUA NPON3OLIELWNX
naMmeHeHun [31, c. 69] uto asnaeTca TUNUYHBIM [27, c. 229]. He-
CMOTPA Ha NPenATCTBUA, HOBblE MyCYy/IbMaHKM CTapaloTca NokasaTb
CBOIO NPUYACTHOCTb K UCNaMy, BbiTb BEPYOLWNMUM Bonblue, Yem
TpagMUMOHHO ncnoseaytowme ncnam [16, c. 159].

[NocKoNbKy KOHBEPCUA HUKOr4a HE OrPaHNYMBAETCA OCHOB-
HbIM cobbiTneM [31, c. 17], He cywecTByeT NOMHON, TOTaNlbHOM U 3a-
BeplleHHOW KoHBepcuun [36, c. 214], 06pas MUpa ncaMa MOXeT



MeHSATbCA. KOHBEPTUTKN «KOHCTPYUPYIOT ANs cebs HEKYIO HOBYHO
peanbHOCTb, NPeXKae BCero, Ha 0OCHoBe CO6CTBEHHOIO PE/IUIMO3HO-
ro onbiTa, 6€3 foCTaTOYHbIX 3HaHW» [28, c. 281]. PasoyapoBaHue
B TaKOW CUTyaUMWN CTONb e BEPOATHO, Kak 1 Boctopr [1, c. 30].
PazouapoBaBLuMecs B cname nam o4apoBaHHbIe UM, HEOUTI
B pa3 pacKasblBatoT UC/aM, co3gaBas HoByto rpynny. HecnyyaliHo
nccnenoBaTenn KOHBEPCUMM 3a4aloTCA BOMPOCOM: K KakKon penn-
MU NPUCOeaNHAOTCA HEO(UTbI — K TOW, KOTOPYIO BOCNPON3BOANAT
HoCcUTenu, UNu K Kakon-to apyron [35, c. 179]. YBennueHune yncna
HE3THUYECKMX MYCY/IbMaH NPUBOOUT K KOHCTPYMPOBAHUIO «0TpULA-
OLLEN STHMYECKME MPAHMLbI KOHLEMLMW “UCNaMCKOM Haummn”, HeMa-
110 pasgparkas 3sTUM CBouX eanHoBepues» [27, c. 73]. YTBep)xaeHue
CMOPHO, HO CaM (PaKT TOro, YTO PYCCKUIA UCNaM MOXKET CTaTb allb-
TepHaTUBOW TPaANLMOHHOMY UCaMy, TpebyeT cBoero NpMsHaHua.

BbiBogbl

KoHBepcma — U3 ogHOM penurnm B Apyryto, Unmn U3 Hepenmnrnos-
HOr0 COCTOSIHUSA B PE/IUMMO3HOE — HECOMHEHHO SAB/IAETCA HE TONTIbKO
MapKepoM COBPEMEHHOM PEINIMO3HOCTU, MPUYYOIMBO CKAaAblBa-
tOLLLEeNCH U3 BbIOPAHHbBIX MHAWBMAOM NIOCKYTKOB BepoBaHuii (K. Jo-
6ennap), HoO 1 NoKasaTesieM TOro, YTO BHeApsAeMas B counanbHoe
NPOCTPAHCTBO Ha NPOTAXKEHMM COBETCKOIO BPEMEHW CBETCKANA KyJlb-
Typa gana ceou nnoapl. MoXKHO 04eHb MHOIO rOBOPUTL O MpoBane
aHTupenurnosHoi nonntnku B CCCP, Ho TeM He MeHee, 6bnarogaps
el NoABMANCL NOKONEHMS NoAeln, CNocobHble BOCMPUHMMATL pe-
JINTUIO HE KaK HEOTbEMNEMbIN aTPUBYT TPagULUMKN, HeEPA3PbIBHO
CBSAA3AHHbIN C 3THUYECKON MOEHTUYHOCTbIO, @ B KaYecTBe pe3ynbTa-
Ta cBob6oaHOro Bbibopa, COOTBETCTBYIOLLENrO aKTyaNlbHOMY COLMO-
KYNbTYPHOMY KOHTEKCTY. [1peactaBnseTrcs, 4To B AanbHenWeM 3T0T
Bbl6Op ByneT KacaTbCA COBEPLUEHHO HOBbIX hOpPM BEpoBaHMn, NM6O
MNX CUNBHO TPAHCPOPMNPOBAHHBIX MPUBbLIYHBIX HOPM.
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